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Introduction

In the following paper we will examine the text of Galatians 3.1-14 (which has been 

provided here along with a translation). First, we will begin by exegeting the text while adding 

some expository comments. Second, we will attempt to portray how this text contributes to 

Pauline Pneumatology. 

Translation

1 +W avno,htoi Gala,tai( ti,j ùma/j evba,skanen( oi-j katV ovfqalmou.j VIhsou/j Cristo.j proegra,fh 

evstaurwme,nojÈ  

O foolish Galatians, who bewitched you, before whose eyes Jesus Christ was publically 

portrayed as having been crucified?

2  tou/to mo,non qe,lw maqei/n avfV ùmw/n\ evx e;rgwn no,mou to. pneu/ma evla,bete h' evx avkoh/j pi,stewjÈ  

This is the only thing I wish to learn from you: did you receive the Spirit from works of law of 

from hearing of faith?

3  ou[twj avno,htoi, evste( evnarxa,menoi pneu,mati nu/n sarki. evpitelei/sqeÈ  

Are you so foolish? Having begun in Spirit now you are finishing in flesh?

4  tosau/ta evpa,qete eivkh/|È ei; ge kai. eivkh/|Å 

Did you suffer so many things to no avail? If indeed it was also to no avail.

 5  o ̀ou=n evpicorhgw/n ùmi/n to. pneu/ma kai. evnergw/n duna,meij evn ùmi/n( evx e;rgwn no,mou h' evx 

avkoh/j pi,stewjÈ  

Therefore, is the one supplying you with the Spirit and working power-acts among you doing so 

from works of law or from hearing of faith?

6  Kaqw.j VAbraa.m evpi,steusen tw/| qew/|( kai. evlogi,sqh auvtw/| eivj dikaiosu,nhn\  

Just as Abraham believed in God and it was reckoned to him as righteousness,

7  ginw,skete a;ra o[ti oi ̀evk pi,stewj( ou-toi uiòi, eivsin VAbraa,mÅ  



therefore you know that the ones from faith these are sons of Abraham.

8  proi?dou/sa de. h̀ grafh. o[ti evk pi,stewj dikaioi/ ta. e;qnh o ̀qeo.j( proeuhggeli,sato tw/| VAbraa.m 

o[ti evneuloghqh,sontai evn soi. pa,nta ta. e;qnh\  

And the Scripture, foreseeing that God would justify the Gentiles by faith 

9  w[ste oi ̀evk pi,stewj euvlogou/ntai su.n tw/| pistw/| VAbraa,mÅ  

So that the ones by faith are blessed with Abraham, the believer.

10  {Osoi ga.r evx e;rgwn no,mou eivsi,n( ùpo. kata,ran eivsi,n\ ge,graptai ga.r o[ti evpikata,ratoj pa/j 

o]j ouvk evmme,nei pa/sin toi/j gegramme,noij evn tw/| bibli,w| tou/ no,mou tou/ poih/sai auvta,Å  

For as many as are by works of law, they are under a curse, for it has been written that “Cursed is 

each one who does not continue in each of the things having been written in the Book of the 

Law, to do them”.

11  o[ti de. evn no,mw| ouvdei.j dikaiou/tai para. tw/| qew/| dh/lon( o[ti o ̀di,kaioj evk pi,stewj zh,setai\  

And that no one in law is justified from God is clearly evident, that the righteous one from faith 

will live,

12  o ̀de. no,moj ouvk e;stin evk pi,stewj( avllV o ̀poih,saj auvta. zh,setai evn auvtoi/jÅ  

but the Law is not by faith, but the doer of them he will live by them.

13  Cristo.j hm̀a/j evxhgo,rasen evk th/j kata,raj tou/ no,mou geno,menoj ùpe.r h̀mw/n kata,ra( o[ti 

ge,graptai\ evpikata,ratoj pa/j o ̀krema,menoj evpi. xu,lou(  

Christ redeemed us from the curse of the law becoming under our curse because it is written, 

“Under a curse is each of one hanging upon a tree” 

14  i[na eivj ta. e;qnh h̀ euvlogi,a tou/ VAbraa.m ge,nhtai evn Cristw/| VIhsou/( i[na th.n evpaggeli,an tou/ 

pneu,matoj la,bwmen dia. th/j pi,stewjÅ

that unto the Gentiles the blessing of Abraham may come in Christ Jesus that we may receive the 

promise of the Spirit through faith.



Exegesis and Exposition

The Apostle Paul has just finished a story about a confrontation that he had with the 

Apostle Peter at Antioch (2.11-21). Peter had been openly fellowshipping with Gentile Christians 

as if he himself were a Gentile. When Jews came from Jerusalem Peter suddenly disowned his 

Gentile brothers and sisters by resuming a separatist stance against them. Paul understood this to 

be a rejection of the Gentiles (although it could be assumed that Peter understood himself to be 

allowing for the Gentiles to be considered Christians, although a lower class of Christians than 

Jewish Christians). For Paul it was not possible to claim that Jews and Gentiles were equally 

made righteous before God if one had to behave like a Jew to either (1) be a Christian at all or 

(2) be of the class of Christians that included Peter and the Jerusalem Jews. For Paul it was 

important to realize that justification by faith meant that observing the Law had nothing to do 

with one’s status before God and therefore the law was irrelevant for determining one’s status in 

the community.

The Apostle argued that attempting to approach God by means of law was the equivalent 

to nullifying the grace of God. Those who came before God did so on the basis that they were 

“crucified with Christ” which is a loaded concept in and of itself that means, at least, that 

Christians participate in fellowship with God by means of being united to Christ who satisfied 

God by means of the cross. As Paul would not allow Peter to behave in such a manner that this 

message would be skewed neither would he allow for his Galatian converts to be tricked into 

behaving like Jews perpetuating the misconception that adherence to law has something to do 

with our status before God.

Therefore, Paul lambasts the Gentiles for being “bewitched” by someone. There was no 

reason for being fooled into believing that law had anything to do with their new found religion. 



When Paul had preached to them, he had made the message of the crucifixion of Christ most 

evident, because he had “publically proclaimed” Christ as the crucified one.1 It seems to have 

been a primary aspect of his message (3.1).

The Apostle moves toward deductive logic rhetorically asking the Galatians if the 

reception of the Spirit occurred when they were doing works of law or if it occurred at the 

hearing of faith. It is safe to assume that Paul expected some sort of life transforming event to 

have accompanied their reception of the Spirit for he is confident that he could remind them that 

it had surely occurred before there had been any opportunity for them to begin observing the 

Law.2 There is no hint that the Galatians would have been able to challenge Paul on this 

assumption (v. 2).

The Apostle continues his “if A, then B” argument since he is confident that the Galatians 

would affirm that the Holy Spirit came when they believed what he had preached about Christ 

the crucified. The second part of the argument is that there is no reason to assume that 

“beginning in Spirit” must be “completed by flesh”. The Spirit came at faith. The Spirit came 

independent of any law observance. Therefore, it should be obvious that the presence of the Holy 
1 There are many opinions regarding the meaning of  proegra,fh in v.1. Some have suggested that it may 
refer to Paul preaching Christ from what was “previously written”, i.e. the OT. Others such as David Balch in his 
article “The Suffering of Isis/Io and Paul’s Portrait of Christ Crucified (Gal 3:1): Frescoes in Pompeian and Roman 
Houses and in the Temple of Isis” in Pompeii in Roman Domestic Art and Early House Churches (WUNT 228): 84-
108,  suggest that Paul used preexistent art dedicated to pagan deities to teach the story of Christ being crucified. 
Most understand it to refer epexegetically to the content of Paul’s preaching (Christ crucified = the content 
preached), e.g. J.D.G. Dunn, The Theology of Paul the Apostle, 209, 235 and B.W. Longenecker, The Triumph of  
Abraham’s God, 154. Others like Gordon Fee in God’s Empowering Presence, 382, and Tom Schreiner, Paul,  
Apostle of God’s Glory in Christ, 99, understand this to be referring back to 2.20 where he referred to himself as 
being crucified with Christ. Therefore, the “public portrayal” was his own ministry. 

2 This argument echoes Acts 10.34-48 where the Apostle Peter recognized that the Holy Spirit had chosen to 
dwell inside of the Gentiles in spite of the fact that there had been absolutely no evidence of full conversion to 
Judaism by Cornelius and his household. In fact, this is the argument that Peter himself uses at the Jerusalem 
Council to persuade the others that God has already welcomed the Gentiles as Gentiles (Acts 15.6-11). Therefore, 
we can see an agreement between Pauline and Lukan theology that the presupposition that Gentiles can be 
Christians as Gentiles is based off the outward evidence that the Holy Spirit has chosen to include Gentiles into the 
people of God without any law observance being needed.



Spirit cannot be dependent upon observing law and if the Spirit of God is present in the 

community of believers independent of law then neither law observance nor law neglect is a 

primary factor in Christian status.

Since this argument deals primarily with defining what it is that determines whether or 

not someone can be considered a Christian it is important to notice the contrast here. It is 

assumed that the presence of the Holy Spirit is enough evidence that someone is authentically a 

Christian. Whether this came by some sort of shared culture or by previous teaching on the 

subject from Paul himself we cannot know. What we can know is that Paul did not expect any 

rebuttal along the lines of the Spirit being secondary to law observance. In other words he did not 

expect someone to retort, “The Spirit may be in us but what really matters before God is that law 

is observed.” He expects that the presence of the Spirit, apart from law observance, should 

satisfy his readers (v. 3).

The next statement by Paul is a bit vague. He asks his audience if they have suffered for 

no reason. The most straightforward reading would suggest that he knows of some sort of 

suffering that came during the time when there was no law observance. It is as if he is saying, “If 

this would have alleviated your suffering earlier why did you wait so long?” Nevertheless, Paul 

sees reason for continuing in the suffering. He does not think that their previous suffering was in 

vain. Whatever this suffering was caused by it appears to have been purposeful yet easily 

resolved by simple law observance (v. 4).3

Paul departs from this argument as quickly as he engaged it and he returns to his former 

assertion: the Holy Spirit was evident in your midst apart from law observance. He asks two 

3 I am led to suggest that the Judaizers persecuted these Gentile Christians in order to force them into law 
observance. Once the Galatian Christians ceased resistance the persecution let up. It may be that Paul knows this yet 
he wants to remind them that the solution is not to avoid suffering if this means compromising the gospel. Rather, 
the suffering had a purpose and it was worth suffering if this meant that the purity of the gospel would be retained.



more rhetorical questions: (1) did God supply the Holy Spirit to you when you were observing 

law or when you heard and believed and (2) when did you see the Spirit working “power-acts” 

amongst you (v. 5).4Since Paul knows how the Galatians ought to answer he goes on to provide 

Abraham as the model, even the forerunner, for the Galatians faith. “Just as Abraham believed in 

God” indicates that the Galatians were on the right side of this debate when they were modeling 

Abraham. Abraham’s belief is what was reckoned to him as righteousness before God (v. 6). 

Again Paul proceeds with an “If A, then B” argument: if Abraham was made righteous 

before God by faith then those who are truly the children of Abraham are the ones that approach 

God like their father Abraham did which is by faith (v. 7). This is made evident because in Gen. 

12.3; Gen. 18.18; and Gen. 22.18 where the promise to Abraham was that through his offspring 

all the nations of the earth would be blessed. In v. 16 Paul will clarify that, for the sake of his 

argument, the one seed of Abraham is Christ. In v. 14 he will make it known that the Gentiles 

receive the blessing of Abraham through Christ. Therefore, the true identity marker of the 

children of Abraham is not genetic but rather it is made evident by one’s faith in Christ.

It is here that the Apostle describes an essential yet often ignored definition of the gospel: 

in Abraham all the nations will be blessed. It is easy to read 1 Cor. 15.1-8 as the totality of Paul’s 

understanding of the gospel, but Paul’s understanding is a bit wider. It is part of the proclamation 

of the gospel that those who were once separate from the family of God are now incorporated via 

faith in Christ by the power of the Holy Spirit (v. 8-9).

For those who seek to maintain their identity before God by means of law Paul quoted 

Deut. 27.26 from the LXX which reads, “Cursed is every man which does not continue in all the 

words written in this law, to do them.” From the LXX reading it is fairly easy to deduct that this 

4 The ESV, KJV, NASB, NET, and NIV all translate duna,meij  as “miracles”, which is a legitimate one, but it 
may obscure the broader nature of the word which is better understood through “power-acts”.



is essentially a curse since there is no way someone could keep each commandment of the Law. 

For Paul the Law is not a means of identity since no one observes it. Rather, the Law is simply 

something that cannot be upheld and therefore it is the source of a curse (v. 10).

To further his argument he reminds his readers of the statement in Hab. 2.4 that “The 

righteous will live by faith”. While as with Deut. 27.26 there was some interpretive space created 

to make this assertion, so with Hab. 2.4, yet Paul feels confident that the argument is firm. If it is 

by faith that someone lives therefore it is not by law. Rather, law is equated with a curse. The law 

is something that one must do and since Paul has made it obvious that we cannot do the law the 

statement “he will live by them” is essentially a death sentence (v. 11-12).

This message does not end pessimistically but rather with the reminder that Christ has 

died on our behalf. That “Christ has redeemed us from the curse of the law” means (1) that Christ 

has taken the curse on our behalf but also (2) that we do not need to seek law observance since 

the curse has already been absorbed by someone else. If Christ has taken the curse upon himself 

then this necessitates that there is nothing remaining for those who do not observe law to fear.5

Now Paul brings his argument together connecting back to v. 1 where he reminded the 

Galatians that his message had been about the crucifixion. Again, he now speaks about the 

crucifixion. The curse has been absorbed by Christ in the crucifixion because in Deut. 21.23 it 

says that anyone who hangs from a tree has been cursed. Christ hung from “a tree” ( = wood) and 

therefore Christ was cursed (v. 13).

5 I am not at all insinuating that there is no “judgment” since only one verse back Paul said that those who 
want to continue to live by law will find the results to be a curse. Rather, for those who have faith in Christ there is 
no reason to worry about a curse being accompanied by our inability to maintain the law because that curse has 
already been absorbed by Christ on our behalf. Therefore, our lack of law observance cannot result in our being 
cursed since there is no curse left for those who have faith in Christ.



It is here that Paul reconnects three elements of his gospel proclamation that he has 

already alluded to beforehand. First, he shows that the gospel proclamation contains a message 

of the cross. Second, he reminds his readers that it is because the curse has been absorbed by 

Christ that the Gentiles can now be welcomed into the covenant. If Christ has taken the curse 

upon himself a Jew has no fear of lacking law observance in order to fellowship with Gentiles 

because no curse remains. Third, the Holy Spirit is alive and active in the life of the believer. The 

activity of the Spirit should be expected and the Spirit is the one who marks one out as a 

Christian (contra law). It was foretold by the prophets that the Spirit would dwell in believers in 

the new covenant, therefore the presence of the Spirit is a sign that one is part of new covenant 

fellowship which means, by deduction, that old covenant status is of no importance (v.14).

Conclusion: Pneumatological Aspect

How does Gal. 3.1-14 contribute to our understanding of Paul’s understanding of the 

Holy Spirit? First, the presence of the Holy Spirit is associated with faith. There are various 

views regarding whether or not one being filled with the Holy Spirit leads to faith (e.g. 

Reformed)  or whether one having faith leads to the infilling of the Holy Spirit (e.g. Pentecostal). 

For Paul, in this passage, it seems apparent that the Holy Spirit comes because of faith, although 

elsewhere the Holy Spirit seems to be the catalyst of faith (v. 2).

The activity of the Holy Spirit is real and visible. This does not necessarily equate to the 

Pentecostal/Charismatic understanding but neither is the opposite true that the Holy Spirit should 

be expected to dwell within believers without there being something that evidences this (the 

declaration of faith may be one such evidence). That Paul could appeal to their receiving the 

Spirit seems to indicate they were well aware of the arrival of the Spirit in such a way that they 

could not doubt they received it, especially since Paul talks about “power-acts” (vv. 2, 5).



Finally, the Holy Spirit is part of the new covenant; part of the proclamation of the 

gospel. When Paul proclaimed the gospel he included the fact that Gentiles are now welcomed 

into the kingdom of God as Gentiles. This was evidenced by the presence of the Spirit. The Spirit 

has been available because Christ has absorbed the curse of the law. This allows Gentiles who 

were unable to approach God to suddenly become God’s temple. Equally, this allows Jews who 

once were unable to be one people with Gentiles because the Law demanded distinctions that 

inhibited fellowship to now be one people, in Christ and in the Spirit, with Gentiles because the 

curse has been absorbed by Christ and therefore success or failure in law observance is neither 

here nor there because there is no remaining curse for those in Christ Jesus (v. 14)


