EXEGESIS OF ROMANS 8.15-28

A Paper
Presented to
Dr. Gerry Breshears

Western Seminary

In Partial Fulfillment
of the Requirements for the Course

THS 680, Individualized Research

By
Brian LePort
January 27, 2010



Introduction

The following paper will be an exegetical commentary of Romans 1.15-28. This will
include an examination of the Greek text', a translation of the text, and an overview of important
grammar and syntax issues, noted textual variants®, and commentary. It will conclude with a
synthesis of the meaning/intent of this passage.

Exegesis and Commentary on the Text
5 0b yop ErdPete mvedpo SovAeiag maALY el PpOPov ALY EAdPete Tvedue vioBeolac & ¢
kpd{opev: affe 6 maTHp.
For you have not received the “Spirit of slavery” again unto fear, but you have received the
Spirit of adoption we cry out, “Abba, Father!”

As has been common throughout chapter eight the Apostle used the coordinating
conjunction y&p with an explanatory function in order to further develop the thought that ended
in v. 14. He has just stated that those who are led by the Spirit = the sons of God. He explains
the reason for this is that believers have not (00) previously received (the aorist éAdBere functions
to emphasize a past experience) a “Spirit of slavery”. Here it was decided that “Spirit of slavery”
was more fitting that “spirit of slavery” because it appears that the Apostle is clarifying the
identity of the Spirit rather than contrasting the Spirit with some other spirit. The aporetic

genitive emphasizes that the Spirit that was received is not characterized by bringing believers

into slavery. For such a Spirit would lead believer “again into fear” (maAwv €ig ¢popov).

1 We will be using the Novum Testamentum Graece, Nestle-Aland 27th Edition. Copyright (c) 1993 Deutsch
Bibelgesellschaft, Stuttgart. If there are significant textual variants it will be noted in the commentary.

2 All textual variants of importance will be discussed in footnotes in order to preserve the flow of the
exegetical commentary.



The coordinating conjunction &AA& has an adversative function contrasting what has been
said with what is about to be said. Rather than previous receiving the “Spirit of fear” believers
have previously received (again an aorist) a Spirit characterized by “adoption” (vioBeolog =
aporetic genitive). This further develops v. 15 where the Apostle stated that those led by the
Spirit have become sons of God. The reason for this is that the Spirit is characterized by the
adopting function that the Spirit serves in bringing believers into a father-child relationship with
the Father. Because of this we currently cry out (kpa{opey = present active indicative) “Abba,
Father”. affo is a vocative indicating direct address.

1% odtd TO TYeda ouupaPTUPEL TG TYeduaTL HUAY 6TL Eoper Tékva Oeod.
The Spirit himself testifies with our spirit that we are children of God.

The reflexive pronoun adtd emphasizes the personality of the Spirit. It is the Spirit
(it/himself) that testifies with (the oup prefix of ovppaptuper presents a cooperative action) our
spirit (t@ mvedpatL HUAY). It is here we have the intersection of divine and human. The Holy
Spirit relates and interacts with the human spirit (primarily). This follows the earlier statements
that showed that the Spirit is beginning with the inner person in order to redeem the mortal body
in the future.

The subordinating conjunction ti describes what the Holy Spirit and the human spirit
witness, namely that we are currently (éopev = present active indicative) the children of God
(téxva Beod likely defined by a possessive genitive).

7 €l 8¢ tékvo, kol kAnpovépoL: kAnpovdpoL pev Beod, ouykAnpovéuor S Xprotod, elmep
oupmdoyopey tva kol ouvSoEnoOGuEY.
But if we are children, also heirs, on the one hand heirs of God, on the other hand coheirs

of Christ, if indeed we suffer with [him] in order that also we might be glorified with [him].



8¢ has a correlative function indicating that what is being said affirms what has been said.
The €l...tékva appears to be function rhetorically here since the conditional sentence is within a
context where it is evident that the Apostle has been speaking to those whom he understands the
be the subject of his discussion. The emphasis he is trying to make is “if this...then this” (8¢...
kai). For the Apostle being a child = being an heir.

As an heir there are two aspects (uev... 8¢): on the one hand we are heirs “of God” (likely
a genitive of relationship) and on the other we are coheirs (three x’s the ov prefix occurs in this v.
: oLYKANpoVvdUoL, cupTacyoueyr, ouvdoEnab@duer) of Christ (likely another genitive of
relationship). This is probably the highest regard that can be given to the sonship of believers in
that we are said to be sharing in the inheritance of the eternal Son of God.

The subordinating conjunction €lmep introduces a first class conditional statement
assuming that what is said is a reality. What is assumed is that we will suffer with (cupndoyopey)
Christ. It is on this condition that the subordinating conjunction introduces what will following
suffering, namely being “glorified with” Christ (cuvdoéno8@per). So for the Apostle being a
coheir results in coglorification but is dependent upon cosuffering. The Apostle does not clarify
the meaning, extent, or intensity of the suffering but it can be assumed he did not intend it to
refer to self infliction.
¥ AoyiCopar yop 8t odk & to bt Tod VOV Keipod Tpdg THY péAlovcay S6Ewy
dmokaAvdOfivar elg Huac.

For I consider that the sufferings of the present moment are not worthy to [be compared
to] the glory about to be revealed in us.

The coordinating conjunction y&p introduces the next clarification. The Apostle

consider/reckons/calculates (Aoyilopeat). The subordinating conjunction &t introduces the



results, namely that the “current sufferings” (tod vdv kaipov = of the present time; now
moment) cannot be (odk) equated with (mpdg) the forthcoming glory (thy péilovoow 86€av). The
contrast is explicit. It is the current suffering versus the forthcoming glory. Therefore, the
cosuffering is nothing when we contrast it with the coglorification of v. 17.

Since as children of God we share in the glory given to the Son it is this glory that will be
revealed (dmokaAvpBfivar = sudden, intense revealing (apocalyptic) not merely an intellectual
awakening; also in passive tense suggesting the work of the Spirit) in us (elg fuag).

" 1 yop dmokapadokio Thc kTioewe THY dmokdAvfy TGOV LiGY ToD Beod dmexdéxetal.
For the eager expectation of creation is the revealing of the sons of God.

Again, yap functions as a coordinating conjunction. This time the Apostle connects the
anticipated revealing of the sons of God to the eager expectation (dmokapadokice... dmekdéxetal)
of that revealing (thy &mokdAuvysr) by none other than creation (tfi¢ ktioewg).

20 tf yap petardtnti f) ktloig dmetdym, ody éodow dAAL Sk tov UmotaEovte, &p° EATIOL
For in futility creation was subjected, not voluntarily but through the one subjecting it, in
hope

Why does the Apostle personify creation and why is she eagerly anticipating the
revealing of the sons of God? First, the apostle introduces the problem (again y&p functions as a
coordinating conjunction) which is creation (f) ktioig) having been subjected (aorist passive
indicative refers to something that happened fo creation in the past; likely an echo of Gen. 3.17-
19) to “futility” or “frustration” (patedTnr).

As a means of clarification the Apostle reminds his readers that the current state of

creation has nothing to do with creation herself. She did not (o0y) subject herself “voluntarily” or

“willingly” (éxoDow). Rather, if we reflect on Gen. 3.17-19 where it was God who cursed the



earth it becomes apparent that “the one” who actively subjected it (tov Omotaéavte = aorist
active accusative). It was “through” or “because of” (8t + accusative) God that creation became
subjected. Nevertheless, God did not subject creation to a state of futility with the intent of
leaving her there. Rather, it was done “in hope” (ép’ €Anidr). We cannot read “hope” as being in
reference to something that one would like to happen while being unsure of whether or not it will
occur, but rather in anticipation of what is not yet evident and has not yet happened but that is
expected to occur (again the evidence?).

21 Bt kal adth 1) kTlowg EAevBepwbioetal 4md Thg SovAeciag Tfic POophg eic THY EAcvBeplav T
d0ENG TV Tékvwy toD Beod.

in order that creation herself will be set free from the slavery of decay unto the freedom of
the glory of the children of God.

The subordinating conjunction &t links the dependent clause to the previous one.
Creation was subject in hope in order that creation herself (edth % ktioLg creates an interesting
personification) will be set free (€AevBepwdnoetaL = future passive indicative). She will be set
free from a form of slavery (tfigc dovAeiag) that is decay (tfic ¢pBopdc is likely an epexegetical
genitive indicating slavery = decay).

Creation will move from (¢md) slavery and into freedom (ei¢ thv €éievBepiav). The
freedom is characterized by the aforementioned glory in vv. 17-18. The genitive here is likely
epexegetical as well (freedom = the glory). The possessive genitive Tdv tékvwy echos vv. 16-17
where being adopted by God = glorification. Another possessive genitive Tod 6eod reminds the
reader who is the Father of the children.

22

L4 \ ~ < ’ A \ ’ b A ~ ~
oldaper yop 6tL mRoo 1) kTiolg ovoTevalel kal ocuwwdivel &xpL tod viv:

For we know that all creation groans together and travails together until now



The coordinating conjunction y&p connects this statement with the previous one. The
time creation will be set free is when the children of God are revealed because the destiny of
creation and the children of God are intertwined. All (m@ow) the creation “groans” and “travails”
(ovotevagel kol ouvwdiver is understood to depict birthing imagery according to some; e.g.
NASB, NIV). “Until now” (&xpt tod vdv) does not indicate that “until now when it is complete”
but rather “from the curse all the way even to the current moment”. Contextually it is clear that
this groaning will occur until the revealing of the sons of God.

B od pérov 8€, dArk kol adtol THY Gmapyiy tod mrebuatog Exovteg, Muelc kol adtol &
¢avtolc otevaloper vioBeoiav dmekdexdpevot, THY dmoAlTPWOLY T0D OWUATOG HUGY.’

But not only [her], but also we ourselves, the ones having the firstfruits of the Spirit, we
also ourselves in ourselves we groan anticipating adoption, the redemption of our bodies.

The coordinating conjunction 6 has a correlative function connecting the previous
statement to the current one. Creation is not alone (o0 pévov) in her groaning and travailing. The
next coordinating conjunction ¢AAd& introduces “also we ourselves™ as the ones sharing with
creation in this groaning. It appears that there are two parties introduced thus far: (1) the created
order and (2) believers. It does not appear that this groaning occurs within humanity in general,
per se.

The epexegetical statement “the ones having the firstfruits of the Spirit” defines the

groaning ones. We are those who have the “firstfruits” or in modern vernacular “downpayment”

3 There are some manuscripts that omit vioBeoiav. As we discussed in the below commentary this v. appears
to suggest that the adoption is something forthcoming while the rest of the text makes it appear as if adoption has
already occurred. Since this seems a bit contradictory Metzger suggest that it may have been intentionally omitted.
(Metzger, Textual Commentary on the Greek New Testament, 2™ ed. 457).



of the Spirit (epexegetical genitive = the firstfruits which are the Spirit). The Spirit is the first
installment of our inheritance.

The Apostle returns to his subject once it has been defined with the semi-awkward
statement “we also ourselves in ourselves we groan”. As creation groans, so do those who have
the Spirit. The Spirit intertwines the destiny of believers with the created order.

As creation anticipates our revealing equally we groan anticipating our adoption
(vioBeaiov dmekdexduevolr). Since the anticipating is current (&mekdexdpevor = present middle
participle) it can be suggested that there is a sense in which the adoption is not complete. This is
especially evident since the following statement, “the redemption of our bodies” appears to be
epexegetical. In other words adoption = redemption of bodies. This obviously refers back to v. 11
where it is the Holy Spirit who will raise up our mortal bodies.

2 1q yap EAmiSL EocdOnuer: éAmic & PAemopévn odk otiv EATic & yap PAémer Tig EAmiler;
(For in hope we are saved, but hope being seen is not hope, for who sees something [for
which] he hopes?*

The coordinating conjunction y&p seems to introduce an excurses. At first it is hard to
connect this phrase with the order of thought. Nevertheless, the point is fairly simple. We have
been saved (aorist) in hope. It appears that may be explaining the futuristic aspect of his last
statement. The adoption is future, but our salvation and adoption likewise is current. It is current
“in hope” since it has not yet been actualized. There is a connection with v. 20 where creation

was enslaved “in hope”. This is the same hope.

4 Some manuscripts replace éAtiCeL(he hopes )with Omopéver(he awaits).



8¢ functions as an adversative participle displaying what hope is not, namely things seen.
The coordinating conjunction y&p introduces the explanation: something seen cannot be
something for which one can hope. If it is seen there is no reason to hope.

% €l 8¢ O od PAémoper EATLopev, 51 Umopovfic dmekdexdued.
But if we hope [for that] which we do not see, through perseverance we eagerly wait.)

Now &€ is correlative. The first class conditional statement is introduced by ei. If it so
happened that we hope for that which we do not see the inevitable result is that “through
perseverance” (dative + 61’ functioning instrumentally) we “eagerly wait” which has been a
theme in vv. 19, 23, and now 25. There is a sense of anticipation, eagerness, and expectation
coming from creation and believers.

% Qooitwg o¢ kol TO Mredue ouvevtiAapPdretol Tf dodevely @Y TO Yop Tl TpooevEwetu
ko8O Sel o0k oldoer, GAAL ahTd TO TMredue DTepevtTuy)aveL oTeVoypolc GAxATTOLG:

But also in the same way the Spirit assists in our weakness, for the thing which we ought to
pray (insofar as is necessary) we do not know, but the Spirit himself intercedes for us in
unutterable groaning,

As further reason to see vv. 24 and 25 as an excursus it appears that the coordinating
conjunction &€ has a correlative function in connection to v. 23. In v. 23 the discussion was
regarding the groaning of creation as well as our own groaning as we anticipate the resurrection
of our bodies which according to v. 11 is the work of the Spirit. Suddenly, here in v. 26 the
Apostle returns to the subject of groaning and the Spirit. In addition, the word ‘Qoabdtw¢ (“in the
same way’’) does not seem to have anything in vv. 24 and 25 as a referent.

The weaknesses that we have in our mortal bodies as we await our adoption is “assisted”

(ovvavtidapBavetat) by the Spirit. An application is made to prayer. Those things that we



“ought” to pray (mpooevEwuede = subjunctive) “we do not know”. The adversative participle dAAd
contrast our ignorance with the Spirit. Again, the personality of the Spirit is important to the
Apostle as it is the “Spirit himself” that does the work of interceding (brepevtuyydver). The
dative otevorypolc dAmAnrolg translated as “unutterable groaning” has been suggested by some to
be equated with the gift of glossolalia (e.g. Fee) but that has been opposed by others (e.g. Dunn).
7§ 8¢ epoovdv Tog kopdiag older Tl tO dppdrnue Tod mredpatog, tL kT Bedy EvTuy)dvEL
umep aylwv.

but the one searching the heart he know what [is| the mindset of the Spirit, because
according to [the will] of God he intercedes on behalf of the saints.

Again, & is correlative. “The one” (6 can actually be translated “but he” when used with
8¢) who is presently searching the hearts (épavv@dy Tag kapdiog) already knows (oldev = perfect)
the “mindset” or “way of thinking” (td ¢pdvnua) of the Spirit. The distinction here is between
God and the Spirit. God is the one who knows the mind of the Spirit. The reason given is that the
Spirit does his intercession according to God (or the will, or desire of God). bmep dylwy suggest
that this not only something that occurs as the Spirit works through the saints, but it can be
independent as the Spirit directly prays to the Father on behalf of the saints.

B Oldaper 8¢ &tL T0lC hyamdoL TOV Bedv VT GuvepYel eic GyndbY, Tolc katd TPdOeoLY
KANTOLlC odoLy.

But we know that unto the ones loving God all things he works together unto good, to the
ones [that] are called according to purpose.

The coordinating conjunction &e is once again correlative. Because of the work of the
Holy Spirit “we know” already (Oldepier = perfect) that for the ones loving God all things work

together for good. There is a contrast here with v. 26 where we do not know what to pray. In



exchange for our ignorance about what to pray the Holy Spirit intercedes for us and affirms in us
that God will work all things together. The Apostle clarifies that the recipients are “the ones that
are called according to purpose” which likely refers to God’s purpose.
Conclusion

In vv. 15-28 the Holy Spirit is seen as the one who is progressively conforming the
believer to the will of God, interceding for believers, and along with creation bringing believers
to the day of resurrection. It is the Spirit who will finalize our adoption making us children of
God. While we are already children in status by hope it is the Holy Spirit that will make us

children ontologically by redeeming our bodies along with our inner being.



